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Since 9-11, Muslim Americans have increasingly been viewed as sus-
picious entities in American society. Not only is there a pervasive and
dominating fear that Muslims have violent tendencies aimed at destroy-
ing all things American, but even those Muslims who profess allegiance
to America are thought inherently incapable of sharing core American
democratic values because they embrace a rigid and intolerant Islamic
faith. Thus, not only are Muslim Americans viewed as other conservative
religious groups, like the Christian Right, as groups that uphold inher-
eutly intolerant and regressive beliefs; this group is also viewed as anti-
American and as people who, through the use of violence, can undermine
American freedom and democranc liberties altogether. We have seen the
iishifestation of these stereotypes in both policy and popular discourses.
lir fact, these two overarching themes structure the mteractlons between
imainstream society and the Muslim population.

Although the horror of 9-11 has in many ways shaped these negative
wrnctions, the catastrophic event has raised the opportunity to better
grstand the Muslim-American experience before and after 9-11. In
st-ever national poll of Muslim Americans, the Pew Research Cen-
ind that Muslim Americans are very much a mainstream religious
ity in the United States.! They share many of the same religious val-
the general American public. Mostly middle class, Muslim Ameri-
@ concerned with issues similar to those that occupy the general
in population. Yet, differences emerge between the two popula-
16 well. Musliin Americans are more worried about the effects of
heir own communities and are more critical of U.S. forelgn
Lhe Middle East.

urvey findings not only prowde us with the unique opportu-
ompare Muslim Americans to the general population but also
ie- ability to better understand significant patterns and varia-
merge within the sample of Muslims. This chapter first offers
w.of the Muslim-American community. Where applicable, it

o
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also makes comparisons to the larger mainstream U.S. population. The
study then examines the ways in which two sets of issues mediate pat-
terns of Muslim-American political engagement. The following supposi-
tions guide this line of inquiry.
First, from a mainstream standpoint, Mustims are often seen as differ-
ent and threatening. There is wide belief that the Tslamic religion is an-
tidemocratic. To examine these claims more carefully, it is imperative t0
look at the effect of Muslim religiosity and identity on levels of political
engagement. Are more observant Muslims less likely to participate po-
litically? Are religious Muslims more likely to remain marginalized from
y? Do they shy away from participation in the “secu-
the state? What about those individuals who strongly
identify as Muslim? Are they more likely to remain on the outskirts of the
mainstream and to resist assimilation?? Are they more likely to hold val-
wes that are anti-American? Second, complementing this line of inquiry,
what are the concerns that emanate from within the Muslim community?
How do levels of real and perceived discrimination mediate patterns of
political engagement? This chapter will simultaneously address these two
sets of issues. First, however, we begin with an overview of the American

Muslim community.

mainstream societ
lar” institutions of

Tre AMERICAN MusLiM COMMUNITY
commuoity today stands at around 6 million in-
f the community is foreign borm, whereas
35 percent of American Muslims were born in the United Stares. Muslim
immigrants come from at least sixty-eight different countries: 24 percent
of the Muslim population directly emigrated from Arab countries; 18
percent came from Pakistan or another South Asian country, and 8 per-
cent came from Iran. Another 5 percent of the Muslim cominunity camc
from Europe, and 4 percent from Africa. Another 6 percent immigrated
from other countries. Thirty-nine percent of the Muslim population in
the United States is relatively new, having arrived after 1990. And amony,
native-born Muslims, slightly more than half (57 percent) are African-
American. Twenty-five percent of the community converted to Islam, and
75 percent of native-born Muslims were born into the faith. One-fifth ol
the native-born {or 7 percent of the entire sample) population is second
generation immigrant. Muslims immigrate to the United States for a
variety of reasons. Education and economic opportunities are cited Dy
almost equal percentages of the population (26 percent and 24 percenty
respectively). Twenty percent of the Muslim population say that they
came to the United States to escape conflict and persecution in their home

country, and 77 percent o

The American Muslim
dividuals.? Sixty-five percent 0

{ all Muslim immigrants are U.S. citizens. Nu
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smglel rgcial group constitutes a majority among the Muslim-American
ggpu at10n—3_>9 percent describe themselves as white, 26 percent black
percent Asian, and 16 percent as of mixed race. ’

Income and Education

Muslim {\meric.ans generally resemble the mainstream population wh
we examine their levels of education and income. More than a fifth (52
percent) of the Muslim population is enrolled in college classes. Th
f{ercentages extend to both the foreign-born and immigrant con'u'n'uniti(:esse
hlo}\::ever, a somewhat larger_proportion of Muslims have not ﬁnisheci
ig schoo‘l (21 percent) than is true for the public at large (16 percent)
Economlcal%y, family income among Muslim Americans is roﬁ h'l
comparable with that of the general U.S. population. Among U.S aldglty
44 percent report household incomes of $50,000 or more annuz'lll' aI: dS,
41 percent _Of Muslim-American adults. At the highest end of the }irr,lco .
scale, Muslim Americans are about as likely to report household incorrlll::z
of $1Q0,000 or more as are members of the general public (16 percent for
AMus.hms compared w.ith 17 percent among the general public). Roughi
a third of both Muslim Americans (35 percent) and adults nz.itionv%idz
(.’r{iqperce:nt) report household incomes of less than $30,000
| These Impressive levels of economic integration stand,in di-rect cont
[t ttie experience of Muslims in Europe. Surveys of Muslim po ulat'raSt
iu’ Great Britain, France, Germany, and Spain conducted in 2%0% as ort
(:ll' the Pe.w Global Attitudes Project found Muslims to fare much wgart
llrllﬂl"l Ithe1; average European counterparts. For example, 53 percentrsi
. Muslims in Germany reported family incomes of less than,€18 000 annO:
lily,‘cc)mpared to only 25 percent of Germans overall. A similar trend eu_
hgs&mm France. In Great Britain, 61 percent of Mushims reported incom};
; lLSH than £20,000 annually, compared to only 39 percent of the general
p t;,. And 73 percent of Spanish Muslims report incomes of less than
! QO, compared with half of the Spanish public nationwide
(l in all, the .PEW Suirvey of Muslim Americans found the C(;mmun'
2 highly assimilated and successful. Not only do Muslim Americarfy
nble the general Population in terms of income and education distilii
Il but the Muslim-American community today is also highly satis-
1([ happy. The community’s level of satisfaction resembles those
0{ _the general population; compared to 49 percent in the general
ion, 42 percent of Muslim Americans are satisfied ®
rences, }}owever, do emerge between the Muslim-'American and
- mpulatzons.. Muslims tend to be more socially conservative than
jl popuiatlorli. For example, 61 percent of Muslims said homo-
should be discouraged, compared to 38 percent in the general




92 RELIGIOUS PLURALISM AND DEMOCRACY

ulation. However, despite their social conservatism, they are strong
advocates of bigger government. For example, 70 percent of Muslims,
compared to 63 percent of the general population, believe the govern-
ment should do more to help the needy. The support of Muslims for
big government extends also to the terrain of cthics: 59 percent of the
Muslim-American community believes the government should do more
to protect “morality” in society, whereas 37 percent of the general popu-

lation supports this intervention.
The Muslim-American popul
most divided on matters relating to

pop

ation and the general population are
U.S. foreign policy. Only 35 percent

of the Muslim population thinks the United States made the right deci-
sjon to go to war in Afghanistan. An even smaller 12 percent thinks
we made the right decision in going into Iraq. The general population
is more supportive of the government’s decision to go 1o war—~61 per-
cent supported the war in Afghanistan, and 45 percent supported the
war in Irag. These foreign policy assessments extended to George W.

Bush’s approval rating, with only 15 percent of the Muslim population
approving of the way Bush was handling his job; in the general popula-
tion, a larger 35 percent approved of the way Bush handled his job. Of
those Muslim Americans who voted in the 2004 national election, ouly
14 percent chose Bush, with the vast majority—71 percent—voting for

John Kerry.

Not only are M
assessments extend to t
the general population be

uslims more critical of U.S. foreign policy, but these

he War on Terror as well. Whereas 67 percent of
lieves the War on Terror is a sincere effort to
curb terrorism, only 26 percent of the Muslim population believes this to
be the case. The two populations are closer in their profiling assessments
concerning the War on Terror; 54 percent of the Mustim community be-
lieves that the War on Terror singles out Mushims, whereas 45 percent
of the general population believes this is the case. However, they diverge
on the degree to which it bothers them—74 percent of Muslims say 1t
bothers them a lot, compared to a much smaller 52 percent in the general
population. On such matters as the Arab-Israeli conflict, we see greater
agreement: 61 percent of Muslim Americans believe that a way can be
found for Palestinians and Iscaelis to coexist. This pexcentage 15 shared by
the general population, with a slightly higher 67 percent believing peact:

ful coexistence is possible.
On political participation scores and
ilarities and differences. Most notably, Muslim Americans are far less likely

to identify as Republican; further, they were less supportive of George W,
Bush than the general population. OFf the Muslim-American population,
37 percent identified as Democratic, whereas 34 percent of the general
population did so. Although comparable percentages identified with the

measures, we see another set of sit
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E:mocranc Party, only 7 percent of the Muslim population—compared to
percent of the general population—said they were Republican. In th
2004 election, only 14 percent of the Muslim community voted fo.r Bushe
v;rlhereas 50 percent of the general population did so. As we have seen’
t o_ugh, ‘the Bush Administration’s War on Terror and unpopular forei ’
policy did not resonate well with the Muslim-American comriunity e

MusLiM AMERICANS: POLITICAL ENGAGEMENT AND 9-1T

Since the events of 9-11, Muslim Americans have been portrayed as both

with .and remgins wary of this religious minority. In this conundr
Mu_shm Americans have come to play a new dual role in the post—;lll‘ll’
:;wronment. Today they find themselves both having to take a defensive
N nce towalrd I.slam as they ?lso attempt to secure their status as an
Cor?lzzican gl;lr}orlty group. Unh.ke other minorities, however, there is deep
rn within the larger society about whether Muslims respect and
a_lppreaate democracy. Will Muslim absorption and integration th
democracy more largely? e
‘ The events of 9-11 have only heightened the urgency of these
tions. It is indeed unfortunate that Muslim Americans have come SU‘E‘*'
E[<‘n'0wn to millions (?f other Americans through this lens of terror(ijsrn'3
,L. is alsq through this very lens Fhat Muslim Americans continue to en:
;,;Lilﬁeimamst_re.am An_mn@. Muslims kriow that they are perceived to be a
4nc::t; 2{ gusp_lcmucsl minority group, that the?r patriotic loyalties are being
sted day in and day out. Although 9-11 is several years removed from
us, this prism of interaction, it appears, will continue to structure en
mcj[l}lt bet\zizn Muslims and the mainstream public for years to comgeagem
il sl Tor Ml 2o e ghoberofien having 1o expici the
, obe—often i i
nore grotesque and demoralizing tipics of sectar?;ringi;?e;;piiilr}rthe
uici c_ie bombings in Palestine, or the limited rights women enjoy in § 333
Arabia. Mus:lims in America have become accustomed to epl Iyaininaut1
heaverage -llstener that Islam does not condone these actions Ehe reli o
Wi been hijacked, and it certainly is not the Islam that Muslim ;Igm'n
n e'mbrace. In fact, when Muslim Americans vigorousl condemmeﬂ_
_L‘tlﬁl"«e h.ea‘dlines that dominate the news, it is often as);umeél thzliltt .
Americanizing” effect, rather than ingrained Muslim orientations o
:ﬁ these mofre “moderat;” viewpoints. Although we see that Ml’lsflrilfr;
apicans are far more m i
ey oderate than Muslims across the globe, worry
Pew Sur\.re.y reveals that Muslim Americans are more modetate on
ons pertaining to violence than other Muslims in Europe and across

victim and suspect. The general American population both sympathizes -
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Muslims who feel suicide

the Muslim world. The percentage of U.S.
favorable views of al-Qaeda

bombings are justifiable and those who have
are remarkably low—-especially when these percentages are compared to
those for other Muslims in other countries. In Europe, 16 percent of the
Muslim population of France, 16 percent of the Muslim population in
nd 15 percent of Britain’s Muslim population felt suicide bomb-
ings are often or sometimes justified. Compared to the 8 percent of U.S.
Muslims who felt so, European Muslims, then, are twice as likely to see
suicide bombings as justifiable. When compared to their counterparts in
the Muslim world, the U.5. percentage is small. In Nigeria, 49 percent of
the population reported that suicide bombings are often or sOmeEtimes
justifiable, wich another 29 percent 1n Jordan in agreement; 28 percent
of Egyptians feel that suicide bombings are often or sometimes justifi-
able, and among Turks, 17 percent shares the view. In Pakistan, only
14 percent can sce themselves justifying suicide bombings, and among
{ndonesians, another 10 percent will say that they are often or sometimes
justified.” The results of these surveys reveal, if anything, that among

the U.S. Muslim community, one finds the lowest percentage of Mus-
lims who believe suicide bombings are justifiable to «defend Islam.” Not
only does the U.S. Muslim population overwhelmingly denounce suicide
bombings, but the Pew report also finds that only 5 percent (1 percent

very favorable and 4 pereent somewhat favorable) of U.5. Muslims have
favorable opinions about al-Qaeda.

Although some might arguc that the moderation of values among
Muslim Americans can be attributed to assimilation theories predicting
that the values of immigrants will, over time, come to resemble those of
the mainstream society, there are other factors that shape these perspec-
cives as well. First, Muslim Americans enjoy great freedom to practice
their own religion in the United States. Second, and as the Pew report

documents, the Muslim-American community has enjoyed considerable
he United States as well. In other words, Mus-

ested in the structures that allow them
erity. Mushm Americans are direct
herefore are invested in pre-

Spain, a

SOCIOECONOMIC SUCCESS int
lim Americans are very much inv

religious freedom and economic prosp
ocracy and t

beneficiaries of American dem
serving the status quo.

MUSLIM AMERICANS AND THE «(OTHER WITHIN”
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an . . .
Fonri Il;a;lkamzed group thgt remains on the fringes of democratic society.
or ! instream society, it appears, consistent reassurance is needed to
ﬁeedezogceﬁls e;boutjisiizmc religiosity and identity. Reassurance is also
y Muslims. As Muslims continue to i
: : engage mainstream soci
there is a strong desire t el
o know that the communi i i i
: nity will not be led
out and denied the opportuniti ice i cpons
ut unities to practice its civic righ i
out ' ' ic rights and responsi-
Silscl;l'ﬁgs. I:il:]l:lhm Amerlclzlans fear that 9-11 has dealt them a Uemengousiy
cant blow—one that they may never
: ‘ overcome. These concer
o _ : . ns and
Ag:rxf:s mediate the ways i which mainstream society and the Muslim
temeéxcal\rji p(ipulatlon interact with one another today. Yet, to what ex
- - . . - . - : ? g
Olit'col uslim religiosity, identity, and discrimination shape patterns of
pff ica engagt‘ement? Before we turn to this question, the next section
offers an overview of these dimensions.

Discrimination: Real and Perceived

The - i
Musﬁ;i?;sn(c)[flgl 11 expos;d tlilel deep misunderstanding that exists about
am more broadly. Mainstream Ameri i
L1s ' ricans knew very little
. .
Olfl(::llllt the rehgu;n pfnir to 9-11. What little they did know was often){)ased
e portrayals of the popular media i
: —where Muslims were se
o . : eI as ter-
m]:is:z 1"‘21?2 lzlefore 9_— 1'1. The horrific events of that day simply reinforced
; ne s idified an existing perception. A long history of misrepresentation
wnd 1 e promotion of violent stereotypes about Muslims mark the popu-
: Orn ‘ngerlfanbmedx?ﬁ As Susan Akram says, “Muslims and Arabs are
:onsistently absent from that desirable i
‘ itly : - group of ordinary people, families
Kﬁglsoaal interactions, or outstanding members of communitie,s such as
scholars or writers or scientists.” This ' otypi
. process of stereotyping, Akr
TO 111 P g am
goes on to say, “has been so complete and so successful that ﬁh‘;l critics
3

g};)g; )Alr\n/lerlqans and §0cial commentators have barely noticed” (Akram
. Muslim Americans have often lamented the fact that the media is

[;(:t fair when it comes to the way their community is represented. The
(:;Jv survey ﬁnd§; that 57 percent of the Muslim-American population
¥ l_‘(ives the media is unfair and biased against them.

}roggh the lens of these types of portrayals, the American main-
L::l als ggnile t031§arn about Islam and Muslims. A July 2005 Pew sur
. revealed® that 36 percent of the American i i -
) Kev _ population believes Isl
ﬁ&?_urz?g.es violence; another 36 percent reported that they have unf:vir:
[ ()Fil'nons about Islam; and 25 percent say they had no opinion about
igion at all. When asked whether they knew what Allah and the

e

mainstream SOCIEty VIEWS its

ani:stood for, only half of the U.S i identi

' T, .S. population could identify Allah
wo;thushms use to refer to God and the Quran as their Irfxy;ﬂy baooi:S
F_, those Americans who knew what Allah and the Quran stood for
nore likely to have favorable opinions about Islam and Muslims

9.11 solidified the prism through which
Mushim minority group and vice-versa. Although mainstream saciety

sympathizes with Muslims, it continues to WOILy whether Mushims arc
so different that they could harm democracy either by espousing violenct
and holding on to liberal values or by becoming a marginal, disaffected,
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It js against this backdrop that Mouslim Americans continue to strive o

exercise their political rights and voices. When asked by the Pew survey
of 2007 to identify the most important problem facing U.5. Muslims
today, 60 percent of response patterns among Muslims centered on 1s-

sues pertaining to discrimination, misunderstandings, and stereotyping.

Specifically, 19 percent reported that discrimination, racism, and preju-
dice were major problems. Another 15 percent reported the major chal-
fenge centered on their image as terrorists. Fourteen percent indicated
that ignorance and misconceptions about Islam continue to be problem-
atic. And 12 percent added that generalizations and stereotypes about all
Mouslims are of great concern. In fact, 53 percent of Muslims believe it is
much more difficult to be a Muslim in the United States today, after the

events of 9-11.
The Pew survey

percent of the Muslim population i

security, 31 percent worries about b

also reveals that, specifically because of their faith, 37
n the United States worries about job
eing monitored, and 51 percent wor-
ries that women who wear the bijab (Muslim headscarf) are subjected
to unfair treatment. A full quarter of the Muslim population has fallen
victim to acts of discrimination. Twenty-six percent of U.S. Muslims re-
port non-Muslims acting suspicious of them; 15 percent of Muslims have
been called offensive names; and 9 percent of Muslims say they have been
singled out by law enforcement. Yet, discrimination is not the only mode
through which Muslims interact with mainstream society. A full third of
the Muslim population reports members have been the recipients of sup-
port since the 9-11 attacks from members of the mainstream population.
Nevertheless, as the response patterns indicate above, Muslim Americans
rermain rather vulnerable to the ways in which the mainstream society

views and greats them.

Religiosity

The Muslim-American population is as religious as its Christian counter-
part. Forty percent of Muslim Americans attend mosque at least once a
week. Christians in the general population reporta 32 percent weekly at-
rendance rate. Whereas 30 percent of Muslims take part in social activi-
cies at their mosques, 40 percent of the general population report doing,
<0 at their churches. Ninety percent of Muslims report that religion is
very important or important in their lives, and 83 percent of the general
population agreed. Sixty-one percent of the Muslim population prays
daily, compared to 64 percent of the general population. Eighty-six per-

cent of Muslims believe the Quran is the word of God, but 60 percent ol

Muslims believe there is more than one way to interpret Islam. Ninety-
six percent of those sampled believe in one God, Allah, and 94 percent
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of them believe in the prophet Mohammad. Three-fourths believe that
gwing zakat (charity) and fasting during the month of Ramadan are very
important.” '

The'Pew Research Center defines Muslim religious commitment as
attending mosque at least once a week, praying all five salak prayers,’®
and reporting that religion is “very important” in their lives. Accordin,g
to this definition, nearly one-quarter (23 percent) of Muslim Americans
have a high level of religious commitment. About as many (26 percent)
have a relatively low level of religious commitment, rarely engage in these
praf:tices, and generally regard religion as less important in their lives. A
majority of Muslim Americans (51 percent) fall somewhere in between.”

Identity

Muslim Americans are well integrated even while they remain devout
and committed to their identities. When asked whether they consider
themselves “Muslim first” or “American first,” 47 percent reported that
they considered themselves Muslim first, with another 28 percent saying
American first; 18 percent volunteered to say both equally. That close
to half the Muslim population chose to cite their religion as a primary
marker of identity is similar to a finding that emerged when this same
question was asked of Christians in the general population. There, 42
percent said they considered themselves Christian first. Christians, how-
ever, were more likely to identify as American as well, with 48 percent
professing this primary identity. ¢ Co

Although Muslims are more likely to identify as Muslim first, they are
“also likely to associate with people from different religious backgrounds.
Muslims do not socialize only with members of their own community.
Only 12 percent of Muslims reported that all of their friends were Mus-
lim. The remainder indicated that they have other friends from other
hckgrounds. ™
“Muslim Americans believe they can balance their religious commit-
snts and life in the United States. When asked whether they felt there
1 conflict in being a devout Muslim and living in a modern society, 63
ent did not believe there was a conflict. In the genéral popula;ion
umber is at 42 percent. Finally, Muslims are more likely to favor
¢pration rather than segmentation or marginalization. When asked
ther Muslims coming to the United States today should mostly adopt
an customs and ways of life, 43 percent of respondents said yes.
yever, 26 percent of respondents agreed with this statement: “Mus-
oming to the United States today should mostly try to remain dis-
om the larger American society.” Another 16 percent volunteered
ttslims should try to accomplish both."
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TESTS

How do levels of religiosity, chosen markers of identity, and perceptions
of discrimination shape levels of American Muslim political engagement?
More specifically, how do these factors shape the four patterns of politi-
cal behavior and attitudinal predispositions important for our analysis
here—~voting, suppost for al-Qaeda, attitudes about assimilation, and
levels of life satisfaction? Two popular strands of inquiry guide these
tests. The first strand emanates from concerns held by mainstream soci-
ety: Do Muslims who are more religious and who see themselves as Mus-
lim first exhibit qualities that may be seen as undemocratic or threatening
to democracy? Are they more likely to resist political participation? Are
ikely to support violent groups such as al-Qaeda? Are they
mose likely to be less satisfied and believe Muslims should remain dis-
tinct? For mainstream society, Musiim religion and identity are markers
of “otherness.” Do these markers matter for political engagement?
Although popular perceptions seem to hold that higher levels of Islamic
religiosity may threaten democracy, 1t is important to pote that existing
theories on the role of religion in promoting useful political engagement
maiotain thar religiosity—and especially church attendance—need not
come at the expense of democracy. Scholars have long paid significant at-
tention to the role of religious institutions in the political mobilization of
citizens (Harris 1994; Verba et al. 1995; Wuthnow 1999; Jones-Correa
and Leal 2001). Studies capturing the dynamics of church involvement
have highlighted the power of the institution for mobilizing congregants.
Verba and colleagues found that churchgoers are more likely to be en-
gaged in political activities. Churches can potentially increase individual
levels of civic skills, political efficacy, and political knowledge. They
write, “The acquisition of such civic skills is not a function of SES [socio-
economic status] but depends on the frequency of church attendance and
denomination of the church one attends.”" This averflow from the re-
ligious to the political sphere has been documented in several studies
analyzing the role of churches in political life (Peterson 1992 Calhoun-
Brown 1996: Smidt 1999; Greenberg 2000). Some of these studies posit

chat instead of merely increasing levels of civic involvement, religious
political mobilization.

they more !

institutions can also serve as conduits for direce
As Rosenstone and Hansen point out, “Involvement in organizations . . .
promotes political participation by making people susceptible to maobili-
zation. Politically, organizations stand between national and local politi-
cal leaders and ordinary citizens.”'? In fact, new studies have found that
civic skills gained in churches do not influence levels of political par-

Rather, churches influence political participation by

ticipation indirectly.
{Djupe and Grant

directly recruiting congregants into political processes
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2001). In short, religiosity and church attendance can bolster political
engagement in ways useful for democracy. Yet, current scholarly work
stands at odds with common popular accounts of the link between Mus-
lim religiosity and political engagement.

' Fgrthe; in popular discourse there is also much concern about Mus-
lim identity pronouncements. Here is it assumed that Muslim Americans
who characterize themselves primarily as Muslim are more likely to lack
!oyalty to American democracy. This contention also undermines exist-
ing theoretical works on the subject matter.. Although there is concern
among scholars that a plethora of ethnic identities can have a negative
impact on American cultural assimilation (Huntington 2004), critics of
these formulations (de la Garza et al. 1996; Citrin et al. 2007} argue that
ethnic identities should not threaten identification with American cul-
ture, values, and political institutions. They find that ethnic identities can
be accompanied with strong patriotic commitments to the United States’
anFi %ts political institutions, However, the fear that Muslim identity and
religiosity may impede democracy remains a strong concern of the gen-
eral American population.

This strand of inquiry, deriving from mainstream American concerns

contrasts with voices emerging from within the Muslim community. IrI
this second strand, members of the community are more likely to consider
the impact of discrimination on patterns of political engagement rather
than that of religiosity and identity on democracy. Muslim community
lcaders worry that discrimination may generate marginalization within
the community. Discrimination, yet another reminder of Muslim “other-
ness” in the United States, can plausibly create barriers to participation.
_Yet, the scholarship is rather divided on the link between discrimination
and political engagement. Scholars who have studied group conscious-
- ness and collective identity, for example, have found that discrimination
promotes empowerment in ways that bode well for political engagement
(Miller et al. 1981; Leighley 1996; Jamal 2005). Yet, others worry that
jroups who are discriminated against might become more disaffected
el disadvantaged. Sears et al. refer to this as the “black discrimination
1odel” (Sears et al. 2003; Schildkraut 2005).
o reconcile these conflicting accounts about the sources of and fac-
8 that may bolster or stifle political engagement, it is vital to test these
aims émpirically. Not only will these tests tell us if and how religiosity.
Jgfitity, and discrimination matter for political engagement, but they Wili
help us to reconcile much of the confusion surrounding theoreti-
1 popular accounts of minority and Muslim political integration.
gty the findings will also shed light on the mechanisms that may
i_b_ute to the dissatisfaction and alienation of Muslim Americans in
1at may pose problems for democracy more generally.
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In order to conduct these tests, [ used four dependent variabies—politi-
cal participation, support for al-Qaeda, assimilation, and satisfaction—
to capture the different dimensions of polirical engagement.

Political Participation: Voting

1 first examine levels of political participation as demonstrated by the
vote. Democracy requires the active and formal participation of all its cit-
izens. Citizens who do not participate risk becoming marginalized. Inter-
est representation requires active engagement with the political process.
Do religiosity, identity, and discrimination mediate voting patterns? Are
religious Muslims more likely to vote? Can religiosity and mosque atten-
dance enhance participation among Muslims as it does for Christians?
Or does religiosity not matter at all? Similarly, what role does identity
play? Are those Muslims who see themselves as Muslim first less likely to
participate? Finally, what role does discrimination play in influencing the
vote? Does discrimination empower or disempower Muslims?

Support for Terrorism: al-Qaeda

Second, 1 examine whether and how religiosity, identiry, and discrimina-
rion mediate attitudes toward al-Qaeda. Although support for al-Qaeda
is extremely low among American Muslims, with only 1 percent having
very favorable views and another 4 percent having somewhat favorable
views of the organization, it is important to understand the character-
istics of those who hold positive evaluations for the group. Examining,
religiosity is important because much of the post=9-11 scrutiny of Mus-
lim Americans has concentrated on mosques with the assumption that
religious Muslims are more likely to be engaged in terrorism, Specifically,
T ask whether those Muslims who are more religious, who see themselves
as Muslim first, and who have been or worry about being discriminated
against tend to have more favorable opinions about al-Qaeda,

Assimilation: Should Muslims Adapt or Remain Distinct?

Third, I explore whether religiosity, identity, and discrimination among,
Muslim Americans shape attitudes about assimilation. Does religiosity
breed a desire to remain less integrated? What about those Muslims whao
see themselves as Muslim first? Are they more likely to want to remain
distinct? Could discrimination play a role? If Muslims attempting to in
tegrate are met with discriminatory responses, will they become more

likely to resist assimilation?
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Satisfaction: Arve Muslims Satisfied with the Way
Things Are Going in This Country?

Fourth, how do levels of religiosity, identity, and discrimination mediate
levels of satisfaction? Are religious people less satishied living in a more
secular society like the United States? What about those individuals who
see themselves as Muslim first? Do levels of discrimination truly structure
levels of satisfaction with life the United States?

Tests and Findings

I conducted logistical regression analysis to test many of the claims out-
lined above. To measure the vote, I used a question asked in the Pew
Survey: “In the 2004 presidential election between George W. Bush and
John Kerry, did things come up that kept you from voting, or did you
happen te vote?” This variable is coded dichotomously with a simple yes
or no response. To tap into support for al-Qaeda, I relied on the follow-
ing question: “Overall, do you have favorable or unfavorable opinions of
al-Qaeda?” Those who reported very favorable or somewhat favorable
responses were placed in one category. Those who responded with un-
favorable sentiments toward the group were placed in another category.
Third, to tap into levels of satisfaction, Muslim Americans were asked
“Qverall, are you satisfied or dissatisfied with the way things are going in
this country today?” Respondents were able to choose between being sat-
isfied or dissatisfied. Finally, to gauge whether Muslims want to integrate
more or remain distinct, I used the following question: “Which statement
-comes closer to your view: ‘Muslims coming to the United States today
should mostly adopt American customs and ways of life’ or ‘Muslims
c"oming to the United States today should mostly try to remain distinct
from the larger American society’?”

Tn all the models, I controlled for the following demographic factors:
age, gender, income, education, and birth place (whether the respondent
1y an immigrant or United States born). In order to test whether iden-
ty, religiosity, and discrimination are linked to the dependent variables
gscribed above, T used the following measures. To capture religiosity,
_ellcl(?pted the scale constructed by the Pew research center to measun;
eligious commitment (discussed above). This scale consists of prayer,
sue attendance, and the importance of religion in one’s life."* To
sistire identity, I borrowed one question from the Pew survey, which
respondents whether they see themselves as Muslim or American
T'he measure of discrimination was also based on a single question:
you ever been discriminated against?” Finally, to tap into worries
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about discrimination or levels of perceived discrimination, I constructed
another index variable relying on three questions: (1) “How worried are
you about not being hired for a job or promoted because of your reli-
gion?” (2) “How worried are you about your telephone calls and e-mails
being monitored by the government because of your religion?” and {3)
“How worried are you that women who wear the bijab in public will be
treated poorty because it identifies them as Muslim?”"* My findings are
shown in table 3.1.
The factors that shape voting patesns amons Muslim Americans ap-
pear to be demographic in nature. Specifically, those Muslims who are
older, more educated, and born in the United States are more likely to
have exercised their right to vote. These findings about education, age,
and U.S. birth support what we already know about other immigrant
groups and the general population. Education serves as a key resource
ephancing political efficacy and knowledge in ways that bode well for
political participation more broadly. Further, older people are more likely
than younger people to vote. Birth in the United States also facilitates
voting because although immigrants may have to Jearn about the politi-
cal process and in fact obtain citizenship rights, the U.S.-born population
is already equipped to exercise the right to vote. Discrimination, identity,
and religiosity have no significant effect on whether Muslims vote or
not. In other words, these factors neither promote not depress voting

behavior.
When we examin
finding. In this mod

e support for al-Qaeda, we discover an Intriguing
el, there are two significant variables: education
and immigration status. Those less educated are more likely to support
al-Qaeda, a pattern found among other Muslim communitics Cross-
nationally as well. But more surprising is the finding that Muslims born
iy the United States are more likely to have favorable attitudes about al-
Qaeda than Muslims born abroad. Although a very small percentage of
immigrant and American-born Muslims are likely to support al-Qaeda,
0.06 percent and 3.6 percent, respectively, American Muslims are more
likely to support al Qaeda than their immigrant counterpatts (see table

s controlled for, this finding persists. Perhaps

3.2). Even when race 1
this is because Muslims born abroad are more likely to comprehend

the negative impact of al-Qaeda on the lives of citizens in the region;
in other words, the results might suggest that ideological position is a
funcrion of physical experience—the more removed from the violence
on the ground, the more the organization can be idealized. Further, not

only does al-Qaeda harm people’s lives in the Muslim world, but its
s those who are fighting the War on Terror, thereby

nations to horrible war scenarios. Although the
olding favorable views of al-Qaeda is quite low

presence also attract
exposing people and
percentage of those h
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_— . TABLE 3.1
oggtlf: Begressmn Analysis: Political Engagement Vote, Favorable
pinions of al-Qaeda, Satisfaction, and Muslim Distinction
Model 1 Model 2 Model 3 Model 4
Favorable Muslims
opinions should
about remain
Vote 2004  al-Qaeda* Satisfaction distinct
Gender (female) 0.153 -0.071 -0.419 0.265
' (0.298) (0.653} 0.266 '
Income (low-high) =0.002 -0.075 —(0.010) —(8322)
. (0.074) (0.113) 0.066 ‘
Age (low-high) 0.042*** —-0.008 —(0.030l * —{883(8)')
- (0.013 0.02 l
Education {low-high) v SRy I e ek
. (0.099} {0.182 0 .
Immigrant status (immigrant) ~0.648* -—1.3892* * (12221‘ il (8%;)“ *
| 0317, (0.587) (0312 (0.
Muslim first —0.076 —0.567 (0.054) (gigl *
o {0.326) 0.617 .
Religiosity scale (low-high) —0.033 —(0.225 ! (8332) (8332)
o (0.053 0. ' '
Discriminated against 0.130) (O.Alé? ' -{—83;(2)) (8(1)45}2)
. (0347) - (0.722) (0. '
Worry index (low—high) -0.007 (0.093) —{ggég?" * (83‘1)?
_ {0.055) {0.115) 0.049 .
_Coﬂstant -2.018 4.316%* —(3.262}?"L * ((l)ggg)
1.189 '
Observations ( 615) (1.666315) (l.g}g) ot
Percentage predicted correctly 69% - 69% ;{37 ;
(+] Q

Robust standard errots in igni

' parentheses; * ; ™ *signi

Bk SRy s *significant at p < 0.05; * *significant at p < 0.01;

2 Note: i
o 31_OQ :e::ce;usle only'l.li percent of the Muslim-American sample has a favorable opinion
of ﬁndings,area ;c)abumt 1z; a ;are event logit for this model for robustness purposes. All
r ust. Further, percentage predicted correctly i thi

equation because of the small number of positive observations 7 is mot calculated for this

g ‘Egrzerlllt, comparfsd. to 95 percent who don’t hold favorable opinions
o irm r; ie group), lit ce}r{{amly stands against conventional knowledge
! grants are less likely to hold favo i
rable views of th i
on. Most antiterror policies h i i 4 on those
ion. | ave disproportionately focused
: on those
uslims coming from abroad. That the U.S.-born population is more




TABLE 3.2

Probability Shifts between Immigranz and Second

-Generation Muslims

Muslims should

remain distinct
14% Difference

Satisfaction

Support al-Qaeda
3% Difference

Vote 2004

249, Difference

12% Difference

American-born Muslims

(compared to immigrant

Muslims}*

American born: 31%

Immigrant: 17%

American born: 14%

Immigrant: 38%

Immigrant: 3.06%
American born: 3.6%

American born: 31%

Immigrant: 69%

Immigrants more

American born

than twice as likely
to be satisfied

6 times more likely

s Controliing other independent variables at their means.
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likely to have favorable opinions of the organization stands at odds with
popular perceptions. American-born Muslims should, according to as-
similation models, be more integrated and hold the views of ordinary
Americans. This finding might indeed stand against assimilation and
acculturation models of incorporation. American-born Muslims who
have favorable opinions about al-Qaeda may be more likely to identify
with the organization as a means of asserting their hyphenated Ameri-
can identity. Whereas first-generation immigrants are more likely to seek
and desire socioecopomic incorporation, second-generation immigrants
are more likely to be invested in asserting their ethnic identities (Portes
and Rumbaut 2001).

This finding is supported when we look at the results of the model
examining those who believe Muslims coming to this country should
remain distinct. Those with lower education and those who consider
themselves Muslim first are more likely to support the statement. Fur-
ther, the American-born Muslim population, compared to the immigrant
Muslim population, is also more likely to believe that Muslims should
remain distinct by a likelihood of 14 percent (see table 3.2). Those less
educated may be more marginalized and as a result support less assimila-
tion. Those who think of themselves as Muslim first are also more likely
to desire a distinct identity disassociated from the mainstream. The evi-
dence appears to suggest that while asserting a Muslim identity does not
matter for voting patterns, opinions about al-Qaeda, or levels of general
satisfaction, it does matter for attitudes about assimilation. Those who
consider themselves Muslim first are more likely to desire less assimila-
tion. But most surprising, again, is the finding that U.S.-born Muslims are
- more likely to desire distinction. One can argue that American Muslims
are more likely to want to- assert their own identity—one that is sepa-
rate from the mainstream. Yet and once again, this stands contrary to
what we know about cohort effects on acculturation and assimilation.
"The U.S.-born population should be more “American” than its predeces-
sors. Although more research is needed to understand these findings, it
may appear that U.S.-born Muslims believe remaining distinct is more
appealing if not more advantageous than incorporation. Perhaps they,
98 U.S.-born citizens, have the highest expectations of what citizenship
rights should afford them. As a result, they are most affected by the over-
W[l climate, which sces and views Muslims as outsiders. Table 3.3 shows
at U.S.-born Muslims are in fact more likely to report that they have
ot discriminated against than their immigrant counterparts by a mar-
it higher than 100 percent.'” :
"hese findings substantiate what other scholars have learned while
dying the tendencies among the second generation. Portes and Rum-
tit (2001) argue that “segmented assimilation” represents many of the
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TABLE 3.3
CONCLUSION

Discrimination Rates and Birth Place

Discriminated against Discriminated against

Born in United States 59% 41% 100%
82% 18% 100%

Immigrant

ond generation in the

trajectories shaping the incorporation of the sec
> they maintain, shape

United States. “Unequal modes of incorporation,’
the extent to which immigrants may enrich society or find that their as-

pirations are blocked, becoming therefore more poised to experience
downward mobifity. In a subsequent study, Portes and Rumbaut further
examined the sources of downward mohility among second-generation
immigrants. They found that chere are elements of dissonant accultura-
tion linked to these expesiences. They tabeled this process, drawing o
che earlier work of Irving Child, “reactive ethnic formation.” Groups
that experience significant levels of “extreme discrimination and dero-
gation of their national origins are likely to embrace them ever more
fiercely; those received more favorably shift to American identities with
greater speed and less pain” (Portes and Rumbaut 2001). Thus, how the
second generation 1s ceceived determines the extent to which the second
generation adopts oppositional artitudes toward the mainstream. This
has consequences for social mobility more generally.”

Finally, when we examine the sources that influence levels of satisfac-
tion, we find a simitar trend to that documented above. Muslims born
in the United States are less satisfied with life in the United States than
are immigrants. In fact, immigrants are almost twice as likely to be more
satisfed than American-born Muslims (31 percent to 14 percent). Again,
this confirms much of the speculation about this finding (see table 3.2).
The index variable capturing worry about specific discriminatory out-
comes shapes Jevels of satisfaction as well; those most worried are least
satisfied. Finally, the younger generation appears o be more satisfied
than the older generation. Again, what emerges in this analysis 1s a story
about dissatisfaction among those groups that, according to our conven-
tional wisdom, should be more satisfied. The U.S.-born Muslim popula-
tion should be afforded opportunities and privileges that their immigrant

counterparts don’t possess; that they are systematically less satisfied il-

lustrates that, at some i

level, they are either most disappointed with lifc in
the United States or they have higher expectations than their immigrant
counterparts.

The Pew Survey results reveal that there are significant similarities be-
tween t.h.e Muslim and Christian populations in the United States. These
s_1m1lar1t1es encompass all facets of political, social, religious, and civic
life. However, differences emerge as well, especially when \n;e examine
response patterns pertaining to evaluations of U.S. foreign policy in the
dedle Fast. The markers of distinction that relegate Muslims to an elu-
sive category of “other”—identity, religiosity, and discrimination—are
not §ystematically pertinent in explaining patterns of Muslim-American
pohtncjal engagement. Religiosity is not significant in any of the equations
T_here is nothing unique about Islamic religiosity, rituals, or practice thaé
e.1th‘er promotes or depresses support for al-Qaeda, attitudes about as-
Sll-TlllEftlo.n, 1evel‘s of satisfaction, or the exercise of one’s right to vote
Discrimination is important in one of the models that examine levels oi.f
satisfaction. Those who worry more about the impact of discrimination
are more likely to be dissatisfied. Furthermore, identity matters in onl
one of the equations as well: those who see themselves as Muslim ﬁrsi
beheve. that Muslims should remain more distinct from the mainstream
Yet, this identity is not salient for support of al-Qaeda, voting behavior‘
or l‘evels of satisfaction. The particularity of Mu’slims—’their identity and
the1r. levels of religiosity—have little bearing on political and social inte-
gration. Muslims are far more likely to resemble the mainstream popula-
tion in many of its characteristics, =~ - Pop
Mo_st surprising is the systematic finding that emerges in three models:
American-born Muslims are more likely to have favorable views of al:
. Qgeda, be less satisfied, and support a distinct Muslim identity. Some-
thlpg appears to have gone wrong with the acculturation/assimilation
script. S_egond~ and third-generation immigrants should have less favor-
uble‘ opinions about al-Qaeda, be more satisfied, and desire more inte-
gration than their immigrant counterparts. That U.S.-born Muslims are
_more likely to consider themselves victims of discrimination (table 3.3)
lends credence to the argument that American-born Muslims are becoin—
ng more and more disaffected as a political and social community.” It
'quld be the case that the U.S.-born Muslim population feels the bu.rden
ﬂ.'l post=9-11 backlash in ways that the immigrant population does not
is not that the U.S.-born population has suffered more, but perhaps it is;
685 likely to tolerate the backlash. The immigrant popul,ation may accept
¢ backlash as the price of enjoying a more prosperous life in America
“Although the democratic acculturation script might appear to ha\;e
e weong when the incorporation trajectory of the second generation
¢xamined, the findings might also suggest that this disaffection of the
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second generation is indeed part and parcel of the Americanization pro-
cess. To be American is to better understand and assert one’s rights and
to voice dissent in the face of nondemocratic treatment. Certainly, the
second generation appears to be more likely to resist such treatment,
assert its identity, and voice its discontent. The findings of this chapter
corroborate studies of the second generation among Latinos and Asian
Americans. It is the second generation members that are more likely to be
assertive of their rights. Indeed, the process of voice and dissent is one of 4
the great pillars of American democracy. In this regard, Muslim Ameri-
cans, it appears, are joining other immigrant groups in laying claim to the
American democratic experience.

APPENDIX: DaTA QUESTIONS AND CoDING USED
IN Locistical REGRESSION ANALYSIS

1. Satisfaction: Overall, are you satisfied or dissatisfied with the way
things are going in this country today?
A. Satisfied
B. Dissatisfied

Which comes closest to your view?

A. Muslims coming to the United States today should mostly adopt
American customs and ways of life.

B. Muslims coming to the United States today should mostly try to
remain distinct from the larger American society.

C. Both

D. Neither

E. Dor’t know/Decline to answer

How worried are you . . .
About not being hired for a job or promoted because of your religion?
A. Very worried

B. Somewhat worried

C. Not too worried

D, Not worried ar all

E. Not sure/Decline to answer

About your telephone and e-mails being monitored by the govern-
ment because of your religion?

A. Very worried

B. Somewhat worried

C. Not too worried

D. Not worried at all

E. Not sure/Decline to answer

D Neither (Volunteer)

MUSLIM AMERICANS 109

That women who wear the headcover or hijab in public will be
treated poorly because it identifies them as Muslim?

A. Very worried

B. Somewhat worried

C. Not too worried

D. Not worried at all

L. Not sure/Decline 1o answer

Thinking more generally—not just about the past 12 months—have
you ever been the victim of discrimination as a Muslim living in the
United States? . : S

A, Yes, I have been the victim of discrimination.

B. No, I have not been the victim of discrimination.

C. Don’t know/decline to answer

On average, how often do you attend the mosque or Islamic center

tor salah and Jumm’ab prayer?

A, More than once a week

B. Once a week for funt’ab prayer

C. Once or twice a month -

D. A few times a year, especially for the Eid
E. Seldom

E Never

G. Don’t know/Decline to answer

How important is religion in your life?
A. Very important ;

B. Somewhat important

C. Not too important

D. Not important at all

E. Don’t know/Decline to answer

Concerning the daily salah or prayer, do you, in general . . .

“ A, Pray all five salab daily

B. Make some of the five salab daily -
C. Occasionally make salab
D. Only make Fid prayers

- E. Never pray

¢

F. Don’t know/Decline to answer

Do you think of yourself first as an American or first as a Muslim?

A, American -

B. Muslim
C. Both (Volunteer)
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9. Overall, do youhave a favorable or unfavorable opinion of al-Qaeda?
A. Very favorable
B. Somewhat favorable
C. Somewhat unfavorable
D. Very unfavorable
E. Don’t know/Decline to answer

10. Last year, that is in 2006, was your total family income from all
sources before taxes . . .
A. Less than $20,000
B. Over $20,000; below $30,000
C. Over $30,000; below $50,000
D. Over $50,000; below $75,000
E. Over $75,000; below $100,000
E Over $100,000

11. What is the last grade or class that you completed in school?

12. 1n the 2004 presidential election between George W. Bus_h and John
Kerry, did things come up that kept you from voting, or did you hap-

pen to vote?

A. Yes, voted

B. No, didn’t vote

C. Other/Don’t know

NOTES

1. Pew Research Center, Muslim Americans: Mostly Middle Class and Main-

stream, available at http:;’l’www.allied—media.com,’AM/mosque_study.htm. May

2007. '
2. By focusing on the assimilation experiences of Muslim Americans, this chap-

ter is predominantly concerned with the Muslim immigrant experiem?e. '

3. The Pew Rescarch Center estimates that the J.S. Mustim population is at 2.5
million. Muslim Organizations such as the Council on American Islamic Relations
(CAIR} place the size of the community near 10 million. Most scholars.who work
on the Muslim-American community place the number at close to 6 million.

4. The Great Divide: How Westerners and Muslims View Each Other: 13 Na-
fion Pew Global Artitudes Survey. Pew Researck Center, 2006. See http://pew
global.orgfreports/pdf/253.pdE. . .

5 See Michael Suleiman, “Stereotypes, Public Opinion and Foreign Policy:
The Impact on Arab-American Relations,” Journal of Arab Affairs April 2002;
Daniel Mandel, “Muslims on the Silver Screen,” Middle East Quarterly Spring,
2001; Mark Tessler and Dan Corstange, “How Should Americans Undersyaml
Arab Political Atritudes: Combating Stereotypes with Public Opinion Data trom
the Middle Fast,” Journal of Social Affairs Winter 2002; Jack Shaheen, “Bad
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Arabs: How Hollywood Vilifies a People,” The Annals of the American Academy
of Political and Social Science July 2003; Fawaz Gerges, “Islam and Muslims in
the Mind of America,” The Annals of the American Academy of Political and
Social Science July 2003.

6. http:/fpeople-press.orgireports/display.php3 ?ReportID=252.

7. All data presented here comes from the Muslim American Report: Middle
Class and Mostly Mainstream. Pew Research Center, 2006. htip://pewresearch,org/
assets/pdf/muslim-americans.pdf.

8. Muslims are required to pray five times a day at dawn (fajr), noon {thubr),
afternoon {asr), early evening (maghrib), and night {(iska). :

9. See Pew Report on Muslim Americans, available at http:/pewresearch.org/
assets/pdf/muslim-americans.pdf. :

10. 1bid.

11. 1bid.

12, Verba et al. 1995, 282,

13. Rosenstone and Hansen 1993, 87.

14. These dimensions of religiosity have a Cronbach’s alpha of 0.70.

15. These dimensions of worry have a Cronbach’s alpha of 0.65.

16. Tt is not known what levels of the general population support al-Qaeda. If
we were to survey the general mainstream population, we mighe find that 5 per-
cent of the general population, too, have favorable opinions of al-Qaeda. Surpris-
ingly, after the Qklahoma City bombings in 1993, a hypothetical question was
asked of the mainstream population: “Is it ever justified for citizens to take violent
action against the United States government?” Nine percent of Americans said
yes. “Two Stories Found in One Poll” ABC News. May, 23, 2007. http://abcnews
.go.com/GMA/story?id=3203514.

17. Some might assume that these findings tell us more about the African-
American Muslim experience. When 1 control for race, however, I find no in-

_dependent effect of blackness on these data. It appears that these findings are
pertinent among all U.S.-born Muslims, blacks and nonblacks alike.

18. Pories and Rumbaur found that Mexican Americans in California (while

intense debates about immigration reform ensued in the 1990s) developed many
of the reactive ethnic formation attributes. Patricia Fernandez-Kelly and Schaui-
fler also find this pattern applicable to the Nicaraguan-American experience as
‘well (Fernandez-Kelley and Schauffler 1994).
-19. Others might argue that immigrants are not as forthcoming as the U.5.-
born community in their responses about support for al-Qaeda or their desire
o. remain distinct. But this argument, although plausible, is not substantiated
y.the available evidence. When examining one-of the more neutral dependent
ariables—Levels of Satisfaction—we still find that immigrants are more satisfied
han the U.S. born. ‘ -
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